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Abstract: This study aims to look at the super-reality in Yeats’s and Eliot’s poems.
Both poets are not satisfied with the present world. So they create it in their works.
Yeats in his work seeks for an ideal world that is completely purified by freeing
himself while Eliot seeks for a world in which he could meet God and be purified.
Although the way they would like to attain it is different, the whole process of such
an attempt has been highly productive, and they could become the leading writers in
20th century English literature.
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제목: 예이츠와 엘리엇의 “초실재” 읽기
우리말 요약: 본 연구는 예이츠와 엘리엇의 시에 나타난 중심 사상의 차이점을 살펴
본 것이다. 이 두 시인은 이 세계의 현 상태에 대한 불만을 분명히 가지고 있으며 여
기에서 탈출하고자하는 욕구가 그대로 나타난다는 것이 공통점이라 할 수 있다. 그러
나 흥미로운 점은 예이츠는 주로 마음/심령의 정화를 통한 이상세계를 갈구한 반면에
엘리엇은 마음의 정화를 통한 하나님과의 교감을 원한다는 점에 차이가 있다는 것이
다. 결국 현세계 존재 그대로에서 벗어나 더 높은 이상을 추구한다는 것은 두 시인
모두에게 유사하다고 볼 수 있다.
주제어: W. B. 예이츠, T. S. 엘리엇, 심령의 정화/집중, 이상세계, 하나님
저자: 이철희는 국립강원대학교에서 가르치고 있다.
____________________________________

I

T here

are similarities and differences between W. B. Yeats and T. S. Eliot.

Especially, they are concerned with an Oriental thought or philosophy. Yeats
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studied the mysticism, the esotericism, and the occultism, and the Orientalism,
including the old Indian philosophy and Buddhism (Choi Hie Sup 76). Also
there are many studies about them. Yeats scholars have often dealt with
“Unity of Being,” “Ultimate Reality,” and “Occultism.” In the meantime,
Eliot’ scholars study Christianity, stillpoint, God’s image or symbol related with
Super-reality. But few researchers have discussed Eliot’s oriental thought or his
being influenced by the “Indian thought and sensibility” (Quinn 9). And Yeats
was influenced by Indian religion (Shenghua 16), and Indian philosophy. I will
compare Yeats’s and Eliot’s oriental thought, especially “Yoga.” According to
Hinduism, only through Yoga, we can meet God, the Absolute Reality.

II
Yeats sought for something higher as illustrated in “The Double Vision of
Michael Robartes”:
On the grey rock of Cashel I suddenly saw
A Sphinx with woman breast and lion paw
A Buddha, hand at rest
Hand lifted up that blest;
And right between these two a girl at play
That, it may be, had danced her life away,
For now being dead it seemed
That she of dancing dreamed. (VP 383)

“The Double Vision” itself both includes an ego that seeks for
something (or this world) and excludes it. That is, the girl dances between
Sphink, symbolizing the intellect, and Buddha, representing mercy. The girl as
Yeats’s Anti-self can be called “Unity of Being,” excluding his personal
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greed or inner wish which is unsuitable. In other words, he removes all
things which are unnecessary in his mind. In Buddhism, it is Haetal or an
enlightenment. And in Hinduism practising Yoga is the process of reaching
for the enlightenment: every man should give up reckless or trivial things in
order to find a true self. Yeats thinks that the self is the principal subject to
be written of (Pethica 16). Although it is not easy, Yeats has struggled to
discover a true self. Harmonizing the dancer and the dance, the speaker
reaches for another world: his final aim to get pure mind.
Now let us look at Eliot:
The inner freedom from the practical desire
The release from action and suffering, release from the inner
And the outer compulsion, yet surrounded
By a grace of sense, a white light still and moving,
Erhebung without motion, concentration
Without elimination, both a new world
And the old made explicit, understood
In the completion of its partial ecstasy,
The resolution of its partial horror. (CPP 173)

Deep meditation results in “freedom from the practical desire,” “the release
from action and suffering,” and “the inner and the outer compulsion,” and so
on. Through Yoga, every man can meet the Absolute, God or the higher self
(Atman); without motion and elimination, he could reach for an Absolute
Self: it is “a timeless release from the outer compulsions of the world”
(Matthiessen 184). It is Eliot’s still point. With unselfish thought man meets
with God. Likewise, Yeats demands unselfish self in “A Dialogue Self and
Soul.” Soul says:
Such fullness in that quarter overflows
And falls into the basin of the mind
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That man is stricken deaf and dumb and blind.
For intellect no longer knows
Is from the Ought, or Knower from the Known -That is to say, ascends to Heaven;
Only the dead can be forgiven;
But when I think of that my tongue’s a stone. (VP 478)

To ascend to Heaven, every man should completely give up his own greed or
unnecessary things, although they are even beneficial to him. In short, we
absolutely need self-restraint to meet God. As “Yeats wrote with the accent
and authority of the prophet-poet” (Stallworthy 14) all things in this world
should be controlled and guided by the Absolute. We should abandon the
materials. Through deep meditation we should integrate body with soul,
aiming not at a physical act but at an inner calm. Eliot offers this:
Descend lower, descend only
Into the world of perpetual solitude,
World not world, but that which is not world,
Internal darkness, deprivation
And destitution of all property,
Desiccation of the world of sense,
Evacuation of the world of fancy,
Inoperancy of the world of spirit;
This is the one way, and the other
Is the same, not in movement
But abstention from movement; while the world moves
In appentency, on its metalled ways
Of time past and time future. (CPP 174)

To be distant from self which is greedy, self should turn to another self (true
self). In search of that, we need be in perpetual solitude. By way of internal
darkness, which is God’s world, man can find true self. The way we can
find ourselves is by “[d]esiccating of the world of sense and [e]vacuating of
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the world of fancy.” It’s like Buddha’s teaching:
Buddha summarized his experiences of life in four noble truths: life is full
of suffering; it has a cause; sufferings can be stopped, and there is a way
to get rid of such sufferings. (Chaturvedi and Gupta 85).

Man suffers in this world, but the way for him to be free of it is by way of
meditation. Removing sense, irrational and unreasonable, he can reach true
self. The way to remove it is through deep meditation. The speaker of the
poem “Sailing to Byzantium” says this:
O sages standing in God’s holy fire
As in the gold mosaic of a wall,
Come from the holy fire, perne in a gyre,
And be the singing-masters of my soul.
Consume my heart away; sick with desire
And fastened to a dying animal
It knows not what it is; and gather me
Into the artifice of eternity. (VP 408)

The speaker tries to purify his own inner mind through art. The world he has
left is changed and materialistic; in Byzantium he can feel the calmness of
body and soul. It is a world of no change and a world of harmony, with no
conflicts in mind. It is God’s world. Why Yeats is interested in Byzantium
art is that it gives him that sense of an image totally estranged from
specifically human considerations (Cowell 44). Yeats imagines the purgation
that awaits the soul after death (Robson 56).
Eliot’s calmness is as follows:
The detail of the pattern is movement,
As in the figure of the ten stairs.
Desire itself is movement
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Not in itself desirable;
Love is itself unmoving,
Only the cause and end of movement,
Timeless, and undesiring
Except in the aspect of time
Caught in the form of limitation
Between un-being and being. (CPP 175)

Desire has an inner or latent wish to get something undesirable; love gets rid
of all things that are undesirable in man’s mind. When love is not limited to
time and gets away from limitation it is timeless, when one meets the
Absolute. It is like “a further union, a deeper communion/ Through the dark
cold and the empty/ desolation” (CPP 183). This Absolute is met through
deep meditation, Yoga, or the evenness of mind. Yeats tries to find a pure
mind, another world; Eliot uses the pure mind to meet God. And Eliot
stresses the abandonment of thoughts:
I said to my soul, be still, and wait without hope
For hope would be hope for the wrong thing; wait without love
For love would be love of the wrong thing; there is yet faith
But the faith and the love and the hope are all in the waiting.
Wait without thought, for you are not ready for thought:
So the darkness shall be the light, and the stillness the dancing. (CPP 180)

Wait without thought: that we should do; without having an individual greed
or desire, we should wait; if we have an empty mind, God would fill it with
His will. Our mind filled with God’s will, all can be changed: darkness
becomes light and stillness becomes dancing, as in “The Four Quartets” that
“combines the union of the flux of time with the stillness of eternity” (Smith
253).
Likewise, Yeats wishes to go away from his present conditions:
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I will arise and go now, and go to Innisfree,
And a small cabin build there, of clay and wattles made:
Nine bean-rows will I have there, a hive for the honey-bee,
And live alone in the bee-loud glade. (VP 117)

For Yeats, this world is like Byzantium, a heavenly state in nature.

III
Both Yeats and Eliot are not satisfied with this world. They have similar
thoughts about our present world:
Each poet’s [Yeats, Eliot, and Jones’s] cosmos is governed by a Supreme
Being; for Jones and Eliot, it is the Christian God; for Yeats, it is God
conceived as 'what the Upanishads have named “Self”. Each poet maps the
relation between history and eternity according to his understanding of the
ontological status of the human subject. (Soud 23)

Yeats tries to be away from this world by purifying ‘Self’; Eliot depends on
God. But the fact is that they live in this world, and have to depend on
deep thought and meditation, by which they reach for another world in
imagination or only in their work.
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